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TO THE READER. 



That all controversy with brethren ought to be laid 
aside, in the church of Christ, you will hardly venture to 
assert, in the face of Paul's example, as quoted on the titles 
^ page. Whether I had sufficient reasons for entering on a 

> controversy with. my Baptist brethren, many of whom I 

"^ esteem very highly in love for their works' sake*— I leave 

^ you to judge, in view of the following statement of facts. 

t\ rp^Q years ago, the Baptists in this county withdrew from 

^ our Bible Society, and organized a Society auxiliary to the 

^ American and Fqreign Bible Society — whose object is, to 

I circulate Baptist translations of the Bible among the hea^^ 

^ then. Ever sipce that event, I have aoticed among the 

Baptist ministers and leading members an increasing zeal, 
and a corresponding boldness of assertion, in reference to 
their, views of the ordinance of baptism. It has been oflen 
repeated, that the Bible sanctions no baptism but immersion ; 
that the word baptizo means only to immerse ; and that no 
scholar denies it. It has even been maintained "that 
PsBdo-Baptists themselves admit, that if the word is trans- 
lated^ it must be translated immerse^ aa no other English 
word vnll express its meaning ; and that this is the reason 
why they are unwilling to have it translated at all.'' Hence 
it has been inferred, that •" every scholar who practises 
sprinkling, knowingly and confessedly departs from the in- 
stitution of Christ, As to infant baptism, it has been re- 
peatedly stated, " It is a human invention, a Popish dogma, 
a corrupt relic of the dark ages, was never practised till the 
£!ounciI of Carthage legislated it into the church,* must be 
« abandoned before the church can become pure and prepared 
for the millennium," &c. On one occasion, the people of 
my charge were publicly invited to hear an agent of the 
Baptist Board. Several attended, and heard him denounce 

♦ How it can be a relic of Popery, if it was introduced by the 
'COUNCIL OF CABTHiOE, 300 years before Popery had em existence, 
m^y be a nmtter of question. But isuch have been )hfi stat^me^tfi. 



infant baptism as '^ the fruitful source of a great share ef 
the corruptions of Christendom — a damnable doctrine of 
the Pope — a means of filling the State prisons," &c. Not! 
lon^ afterwards, the Board of the Cortland Association 
Bible Society (Baptist), published their Annual Report, 
in which, speaking of the American Bible Society, and 
their refusal to pubush a Baptist (i. e, a sectarian) transla- 
tion of the Bible, they use the following language : 

** Though time caB never alter the moral turpitude of 
that act," (^f refusal,) *^ it has a great tradency to lessen our 
justifiable resentment.^^ 

I add a few more extracts from the same Report : 

*' We are called^ on to defend a principle, the violation of' 
which cannot &il t^ mutilate God's word; and throw open 
a wide door for designing tind^ graceless teacherstodectire 
the people, especially the ignorant The principle is that 
of tranelatioa, as it stands opposed to the Popish artifice of 
transfer" p. 5** 

** It seems tb-us^ questionable, whether when we know 
the trut; meantng of a word, and conceal it by non-transla- 
tion, we do not come undter the curse of those who * take 
away from the words of the prophecy of this book.' " 
" Would the errors that now prevail in the world have come 
to such a pitch, if this word {jbaptizo}^ had^been faithfully 
translated?^' "They" (the American^ Bible Society ani" 
the British and Foreign Bible Society), "have, in our opinion, 
bound themselves not to patronize a faithful trcMslatior^ 
of the Sacred' Scriptures," p. 6.t 

All this is said, because these Societies decided to patro- 
nize the common English Bible, and sueh foreign transla- 
tions as are like iti, in not being sectarian. Referring to 
this decision, the Report proceeds : 

** The Protestant, m this, appears to get a liule ahead of 
his Catholic brother. The Catholic thinks the vulgate of 
equal authority with the origirhdl. The Protestant (i. e. 
the Bible Society)' gives the authorised version the prece- 
dence,^' p. 7. " The Catholics" (in thetime of Henry Vin> 

* In our English Bibles, the Greek word ba^Pizo is translated into 
our langaage. This the Report caUs a *^ P^)piik artifice." 

t But they patronize the English' translatioA.^ Therefore the 
English is not a IkithfuLtranslation. 



*^* thought it necessary to calumniate the translatioa of 
Tyndal, to justify the act of burning it ; they therefore called 
it crafty, false, and untrue. But these two Societies do 
not pretend to call them" (the translations of the Baptist 
missionaries) " craAy, false, and untrue, but readily admit 
that they are faithful* But because they refuse to make 
them crafty, false, and untrue, they refuse all pecuniary 
assistance." 

All that these Societies asked was, that the translations 
should conform, in principle, to our English. translation. Is 
this, then, crafty ^ false, and untrue ? Must we all bum 
our Bibles, as crafty and false, and go to the Baptists for a 
ftethful translation 1 

It may well be supposed, that these, and similar efibrts, 
to impress the community with the belief that the Baptists 
have all the truth, and all the learnings and all the honesty 
on their side, would finally awaken some sensibility, 
and lerad to some discussion, especially during a revival of 
religion. 

It was near the clojse of s^uch a season of refreshing, when 
about fifty were expecting. soon to enter into our communion, 
that I hastily prepared and preached two sermons (?» the 
subject of baptism. Many of the Baptists came in to hear 
them, and, a few days afterwards, a committee sent by the 
Baptist deacons and leading members requested a copy of 
the sermons for publication. As my notes were imperfect, 
and they wanted an exact copy,^ the request, of course, 
was not granted. 

I have been induced to print the following, which is 
merely a revised copy, partly to satisfy the wishes of friend^ 
v(too partial, no doubt,) but, principally, to ijieet the wants 
of a community among whom I find very few publications 
on the subject of baptism, adapted to their wants. 

My reason for assuming the attitude of attack, rather than 

♦ When and where have these Societies admitted this*? They 
objected to the translations because they were sectarian. It was not 
their business either to admit or deny iheir faithfulness. 

t I offered to publish at their expense an ezact transcript of the 

sentiments of the sermons, and give them two-thinds of the edition ; 

or in that ratio lor all the money advanced. To this they made no 

reply, except the verbiai one—" They wanted tke sermons, not souper 

;ihingclsc." 

1* 



defence, is simply, that I conceive we have already iodloti^' 
stood in' the posture of patient defendefs'of our principles, 
without attempting to expose the weak points of ti^e Baptist 
system. It is time for the'commjanity ta'know, that, what- 
ever may be true of our principles anid practice, the Baptist 
system cannot be that pure, afostolic^ strictly Bible system, 
that it is represented. In {^tempting to show this, I have 
QitSicked principles, and not mtm I h&vt no wish to injure' 
the reputation, or needlessly to wound the feelings of any 
indi'vidual. My only desire is, that truth and righteousness 
may prevail. And my prayer is, that Christians may soon 
be led to lay aside all bigotry, and' envy, and strife, respect- 
ing the externah of religion; and be at least so nearly 
united in sentimeqt, that there shall be no barrier to tbcir 
intercommunion, and no obstacle to their uniting in giving 
one Bible, and one great scheme of fundamental truth, to 
the nations now sitting in darkness. 

Note. — Taking it for granted that'you have a Bible uf 
your own, I have saved you the expense of printing many 
of the texts referred to ; and which it will be necessary for 
you carefully to examine, if you would understand the 
arguments. ' The Author. 
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SECOND EDITION. 

The first'edition of this work having been exhausted; 
and more than 1000 copies still-called for — a new edition^ 
is printed, and ofTexed at such rates as will, it is hoped, in- 
duce individuals and churches to procure the work in 
quantities, for gratuitous distribution. We have no Tract 
Society to publish such works, and throw them out upon 
the community, as the Baptists have ; but a few individuals 
may, at a trifling expense, furnish a supply for a whole 
congregation, and perhaps thereby save much angry dis- 
, Gussion, and much embarrassment to the cause of Christ, 
in seasons of special attention to the one thing needful. It 
is idle for our good-hearted brethren to talk of charity, and* 
deprecate the discission of 4his subject. The Baptbts Will • 



il^f cease to trouble our church memfiefs arid ydung con-' 
terts, tilltbey find them established iti our principles. To* 
hush the matter up, is to give them an advantage, which 
they will be sure to improve. The easiest and best way to= 
end the controversy, is to let them know that we believe in 
our doctrines, and Am?6 ^<w>i reasons for 0ur belief ^ then 
threat them- with that kindness, and fbrbearaflce, and courtesy, 
which the gospel requires us to exercise towards those who* 
are weak in the faith. It was expected by many, that the 
arguments here set forth would be answered m a counter 
pamphlet ; but no such work has yet appeared: 

A- distinguished^ preacher not far off attempted an answer 
fbom the pulpit; which was highly lauded by his friends , 
but the arguments' he advanced do not re(|uire especial no- 
tice. It may be worthy of remark, however, that he con- 
ceded, before he got through, ** that there are cases in which 
the word bapiizo does not mean immerse ;" but contended 
that it always means thbrdughly to wet This is concession; 
* enough. We need not, therefore, be buried in the water! ! ! 
I- should like to ask, however,- if it can be proved, in all 
cases, that persons baptized by immersion are thoroughly 
wet ? I mean their persons, not their clothes. Another 
point insisted on by this reviewer, and indeed his main point, 
was, that we have no authority for baptizing unbelievers; " 
Supposmg this would be granted, as of course it is, he infer- 
red that we are forbidden to baptize infants. Now, let me 
ask the question, Are infants unbelievers, in the Scriptural 
sense of the term 1 If so, they must be damned ; Matl. 
xvi. 16. Unless they repent and believe, there is no salva-' 
tion for them dying in infancy. Are our Baptist brethren 
prepared to preach this doctrine ? If not, let them cease to call^ 
infants unbelievers, and thus impose upon the unthinking. 
Infants are simply not capable of believing. But who be-' 
lieves that Christ will exclude them from heaven on this- 
account ? Why then appeal to this fact, as a warrant to 
exclude them from the seal of the covenant which he har 
established ? 



THE FOI^NDATIONS EXAMINEDi &e. 



1 Cor. i, 17.*—" For Christ sent me not to baplize, but to Prkacb 
TUB Gospel." 

The" inquiry is often seriously urged — Why may not 
Baptists and Presbyterians* be united ? On every important 
point of doctrine, except that of baptism, they are agreed. 
In reference to this, they are agreed, that baptism should be 
applied to all Christ's followers^ and that evidence of faith 
should be required previous to administering the rite. The 
only difference is — we admit believing parents to- present 
their children for baptism, while they exclude them. We 
are agreed, that baptism is the application of water in the 
name of the Trinity ; that though an important, it is not a 
saving ordinance \ and has no efficacy, of itself, to cleanse 
the soul from sin. The difference here is — that we baptize 
by pouring or siprinkling, and they by immersion. Being 
so nearly agreed, it seems strange to many that there can- 
not be a union between us ; at least so far, that our members 
might commune together, an^ our churches unite in sending 
the Gospel to the heathen. 

To this inquiry the Baptists reply, " that they cannot 
conscientiously give up immersion, nor acknowledge infant 
sprinkling as valid baptism.'^ In their turn, they ask us — 
Since we do not consider the mode of baptism essential, and 
do not suppose that baptizing infants makes them holy, why 
we cannot give up sprinkling, and especially infant sprink- 
ling, and conform to those princi];^es which they hold sacred? 
This question is often urged with a seriousness and earnest- 
ness which indicate a real desire for union, and it deserves 
a serious and candid answer. To give up infant baptism, 
and to practise immersion, yon perceive, would be to become 
Baptists. The question then amounts in this — Why can you 
not, for the sake of peace, and harmony, and united action, 
give up your principles, and become Baptists? 

* As orthodox Congregatfonalists are familiarly called Presbyte* 
i-ians, the term is used for both. 



Pot <mt, t cannot conscientiously accede to tliis propo- 
sal. And I offer, in justification of my refusal, the following' 
reasons : 

1. I doubt the propriety of assuming a name, which? 
would seem to imply that my principal business ki religion' 
is baptizing^ 

Baptist signifies a Baptizer. To assume it, would be in 
effect to say — ^ My leading concern is to secure the baptism 
of as many as possible." That this is the practical impres- 
sion produced on the minds ^f many wha io assume the 
name, is manifest U> every careful observer. Witness the 
ardent zeal so often manifested to induce young converts, and^ 
even the members of our churches, immediately to "take up 
the cross ai^cf follow Christ" — ^not to Calvary, but " to the 
river Jordan."* ' Witness the repoits published by their 
ministers,' Attended to give the people an idea of the8ucces» 
of their ministry : " In the town of A-^ I baptized 18, in 
B— 2a, in C— 16, in D-^ W\ total iapthed, 64."t 

Now, it seems to me that this is making a secondary work 
of the ministry to assume the place of the ffimary. Since 
Ihedays of John, no man baa received a commission, making 
it his cAiejCbusincsS' to baptize. Christ sent his disciples to 
preach ihe GospeL Baptizing was only a secondary work, 
which they m^ht perform themselves, or leave others Xcf 
perform under their direction. None, of them devoted any 
considerable portion of his time or strength to this service ^ 

* Theyseemtofoi'getthat Christ never carried his^eross to the 
Jordan ; and that being willing to be immersed^ is a totally different 
thing from beihg willing to be cnuified^ in testimony of our faithful- 
ness to our Saviour. What resemolance has immen^ion to Christ's 
bearing. the cross 1 

t The following instance maybe presented asan illustration of the 
misguided zeal for immersion produced by assuming a name and 
adopting principles so unauthori2ed^- A minister called on a lady of 
his acquaintance,- a few days- aft^f he heard of her conversion. 
Without sayinga word inrefereiice to her change, he commenced — 
** Well, sister, are you prepared to follow your Saviour into a watery 
gravel" The lady, though previously partial to the Baptists, was 
disgusted, and replied—" We must be very particular in following 
Christ, must we not 1" " Yes," was the prompt and decided answer. 
"Well," said she, "Christ was three days and three nights in his 
grave, was he not V* " Yes." " Must I then be three days and three' 
nights in a watery gravel" The minister immediately left hefy 
highly offended. 
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lienee none ofihem is called a baptlzer. Paul counted it a 
matter of gratitude, that he had baptized only two indivi* 
duals and one household in the whole city of Corinth: 
t Cor. i. 14. Can it be proper, then, for a minister, or a 
church, to assume a name, which carries with it the impres- 
sion that baptism is the leading object, or at least a distinguish-^ 
ing peculiarity of both minister and people ? Would Paul 
have gloried in such a aame ? 

% 1 object to the name of Baptist, because it implies a 
serious and unfounded charge against all other denomina-* 
tions of Christians. 

To call myself a Baptist, would be to say, /* I hold to 
baptism ; I maintain this ordinance of Christ's appointment ; 
you Presbyterians, and all others who difier from me, are 
guilty of rejecting this ordinance ; you are living in disobe- 
dience to the command of Christ." And this is, in fact, 
the language of the Baptist churches in this country. They 
maintain, in their creeds and in their preaching, that there 
" is no baptism but immersion ; consequently that none observe 
;the ordinance but themselves and the few4?f minor sects who 
practise as they do. For myself, I should tremble at the 
thought of saying before the world, that P/esbyterians, Con- 
gregationalists, Methodists, Episcopalians, Dutch, Scotch, 
Irish, German, and French Reformed Churches, are all 
guilty of rejecting an ordinance of Christ's appointment, 
when I know that they all maintain and administer the rite 
of baptism as rigidly as do the Baptists. To me, it would 
seem too much like bearing false witness against my neigh- 
bor. .1 could not honestly subscribe a creed, or assume a 
name, calculated and intended to convey such an impres- 
sion. If our brethren would make their name to describe 
simply their peculiarity, and call themselves immersers, or 
plungers, or dippers, this objection might in a measure be 
obviated.* , 

* Many of the Baptists are clamorous for haying the vroxdbaptii^o 
translated. Why not begin by translating their own name ^ 1 pror 
pose it seriously, not in banter. Their name is an exotic. It does 
not convey truth to the minds of the unthinking mass of men* The 
name of Presbyterian is liable to no such objections, as it merely 

.jdescribes our peculiar mode of church government, for which we 

.xlaim no exclusive merit above our brethren. 
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3. I object to the practice of close communion, Hot only 
as beingf unauthorized, but as being directly contrary to the 
Bible. 

In what part of the Word of God are Christians com- 
manded to exclude from the Lord's table those Christians 
who are not rightly baptized ? What example of apostolic 
practice authorizes it 1 Not one. By what authority, then, 
do the Baptists exclude those whom they acknowledge to 
be Christians, and members of regular Christian churches, 
from the table of the Lord? We are told, the Apostle com- 
mands us to ** withdraw from them thcU walk disorderly J^ 
But is it disorderly to baptize in that way which we honestly 
believe to be both proper and scriptural % Disorderly, ac- 
cording to the Apostle's definition, signifies immorally. See 
1 Thess. V. 14, 15 ; 2 Thess. iii. 6-11. Now, will any un- 
dertake to say that baptizing by sprinkling is an immorality — 
a sin, like that of idleness, mischief-making, and licentious- 
ness ? Where, then, is the Scripture warrant for making the 
mere mode of an ordinance a test of Christian communion ? 

" Receive ye one another, as Christ has received us," is 
the command of the Apostle, Rom. xv. 7. Does not Christ 
receive those who are baptized by sprinkling ? Does he 
not receive all who give evidence of piety ? Yet the Baptists 
will not receive them, unless they consent to be immersed. 
What can be more directly in the face of the command of the 
Apostle than such a practice ? Admit that we are in an error, 
owing to our weakness and prej udice. What does the Apostle 
command in such cases? Rom. xiv. 1, " Him that is weak 
in the faith receive ye; but not to doubtful disputations." 
Now, no disputation can be more "doubtful" to the minds of 
most persons, than that which respects the original mode of 
baptism. Learned men have discussed it for three centuries, 
and the question is ;9till unsettled. Yet into this dispute must 
every one enter, who offers to commune with a Baptist 
church while he doubts the necessity of immersion. 

Read the 11 th chapter of Acts. Peter and all the apostles 
had been accustomed to close communion. Qod sent him 
to the uncircumcised Cornelius. He went and ate withiiim. 
To this the brethren objected, and raised a storm against 
him. Notice his answer : verse 17, '* Forasmxich, then, as 
Grod gave to them the like gilt which he gave to us, wh« 
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I 

I Hhat I should withstand God ? The gift w»8 t1i«t of 
tthe Holy Ghost. Does he not give this gill to Presbyteriant 
as well as to Baptists % Yet they refuse to eat with us. How 
-different iirom Peter I It is often said, that wt practise close 
communion as really as iKey^ since wt re&se communion 
with those whom we consider unbaptized. But this is not 
itrue. We have ntvtr rejtcUd'a regular member cf a Got- 
jpel church from our communion, merely because he had not 
received baptism ; far less have we taken upon us to reject 
those who had received baptism in a way that we deemed 
unscriptural. True, we require baptism, as one of the con^ 
•dij^ions of membership to our churches ; but this is a different 
<Mise. Totally to reject water baptism^ is a very different 
thing from rejecting a mode of administration, for which we 
find no warrant in Scripture. The case is this: We claim 
to be baptized according to the eommajod of Jesu«. The Bap- 
tists undertake to say that we are not baptized, and forthwith 
exclude us from the Lord's table. In every place where our 
members reside, we must establish a church of our own, or 
those for whom Christ died cannot come to his table. What 
is this but an attempt, on their part, to lord it over men's con* 
sciences 7 It is a fruitful source of contention. It is dividing 
ithe church of Christ not merely into separate communities, 
for the convenience and according to the partialities of the 
members ; but into rival and hostile parties. This is op- 
posed to the whole tenor of the Apostle's exhortations. See 
i Cor. i 10-17; Rom. xiv. 1 ; 1 Tim. i. 5; 2 Tim. ii. 14; 
^* charging them before the Lord that they strive not about 
words t0 no profit." Who has not witnessed the strifes which 
the Baptists have raised about the Greek word baptize f and 
what can be more unprofitable to the Christian f 

4. I think it wrong to lay so raijich stress as do the Bap- 
lists on the mere mode of an ordinance.. God looks at the 
heart, not at the outward form. He " seeketh such to wor- 
ship him afl worship in spirit and ia truth." If the heart is 
right, what difference does it make whether we pray stand- 
ing or kneeling, or even sitting or reclining, when conve- 
nience or infirmity require it % And what difference can it 
make in his si^ht, whether we are baptized with a greater 
or a less quantity of water? Who will venture to affirm, 
ithat a per^n may not receive baptism by sprinkling us 
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^Dscientiously, and with bis heart as pure, as if be were 
buried in the water ? And if he may, then who shall say that 
Crod will not accept it as valid baptism ? Does not God aclu- 
ally accept and bless those who are baptized by sprinkling? 
Are not their churches built up, and does he not pour out his 
Spirit in answet* to their prayers? You cannot deny it. 
Here then are thousands whom God accepts and blesses, 
not one of whom the Baptists will accept, untess they will 
first renounce their baptism, and be immersed !* 

** God is no respecter of persons, but in every nation he 
that feareth God and worketh righteousness is accepted of 
him." The Baptists will not accept of any, though ever so 
righteous, and ever so regularly baptized, unless they will 
consent to be plunged. Is not this laying an unwarrantable 
stress on the mere mode of administering an ordinance ? 
Where is the passage of Scripture which warrants any set 
of Christians in making their mode of administering an or- 
dinance a rule for all others? "The kingdom of God is 
not meat and drink," neither is it form and ceremony; and 
it must be wrong to make any mere forqpi a condition of fel- 
lowship. 

We are often told that for Christiansthere is huiane baptism. 
True, thereisbiit one baptism^ viz. baptism in the name oftkt 
Father^ Son, and Holy Ghost, But this docs not require us 
lo apply water always in one way. There is but one Lord, 
one object of worship. Must we, therefore, always worship 
him in one attitude ? There is hyxl* one hordes supper. 
Must all, therefore, sit in one attitude, or eat one kind of 
bread, in order to partake of it ? Where is the passage of 
Scripture which commands the mode of baptism ? The form 
of words is prescribed, and all use it ; but nowhere is the 
mode of applying water designnied. The stress which the 
Baptists lay on the mode of administration, is therefore un- 
warrantable, because nowhere sanctioned by Scripture. 

* An Episcopal minister once called on a Baptist minister to spend 
the Sabbatn with him. Of course he was invited to preach, as they 
were dear friends. The Baptist remarked, however, that he ieit 
sorry that he could not invite him to the communion. " I could not 
reeeive the sacrament at yonr hands, if you were to offer it " was the 
reply. " 'V^nr will you not admit that 1 am ordained V* said the 
Baptist " Whr will you not admit that I am baptized T' said thjB 
Episcopalian, Which was the worst 1 Were not bodi wrong 1 

2 
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JesUfi 'has not oommanded the mode. What right, thefi^ 
hare mexi to comiiiaDd it ? I am aware that the assertion 10 
often made, that Jesus has commanded the mode^ by the mere 
1100 of the word baptizo. It is an easy thing to make asser- 
tions, much easier than to prpve them true. I ask for the 
proo£ Does the command to baptize bind us to immersion ? 

It is said ** that the .original word baptizo signifies only to 
immerse, or plunge ; that all the Greek lexicons give thi* 
as the meaning of the word." That this is one meaning, 
especially in heathen Greek, no one disputes. But is this 
the only meaning ? If the lexicons give it other meanings, 
then it is unfair to say that they all agree in giving immerse 
as the meanings i, e. the only meaning of the word. Let ua 
look, then, at the Greek lexicons. Schrevelius translates bapr 
tizo by the Latin words mergo and lavo, Mergo means tq 
plunge ; latco means to washy to bathe, to sprinMe. Schlens' 
ner» after giving the primary classic use of the word — to 
f lunge or to tinge— says : *' But in this signification it is 
never read in the New Testament" He then goes on to 
give the Bible senpe of the word — to to/ish, to cleanse, to 
purify, to administer baptism. Carson, a distinguished 
Baptist writer, who contends that the word always means 
immerse, acknowledges that he "has^U the lexicographers 
and commentators against him in that opinion."* Prof* 
Stuart translates baptizo, and its cognate baptOf to plungCt 
to overwhelm^ to moisten, to bedew, to wash or cleanse with 
water.] And he quotes passages from the Greek writers, 
the Old Testament, and the Apocrypha, which show that it 
cannot always mean immerse. Take the following as a 
specimen : — ** A sword baptized with blood," (by cutting off 
:a man's head ;) ♦'» man baptized himself with paints ;" "Alex- 
ander was baptized with wine;" " a man baptized with in- 
toxication;" " a city baptized with sleep ;" *' a lake baptized 
with the blood of a wounded man ;" " Nebuchadnezzar was 
baptized by the dews of heaven ;" *^ Judith baptized herself 
in the camp, at the fountain of water ;" (certainly not a pro- 
per place for immersion.) He then remarks: "There i$ 

* Carson on ^Baptism, p. 79. 

t Bib. Repositoiy, vol. 3, p. 308. Donne^an's is the only lexicQiif 
tp 1117 knowledge, wnieh' confines tlie meantng to dippinc* 



m ee>tariiity'< from tirngf, that the word baptino, When wf^ 
plied to designate the rite of baptism, means of course to^ 
mMerse or plunge,^^ And yet we are told, that every 
Grs£K Sciroi»AR kiioufs that baptizo means nothing but 
immerse,* Bat I place little reliance on the opinion of 
scholars. I go directly to the Bible, and ask. What does 
that teach as to the meaning of this contested word? There 
every reader shall have the means of judging for himself. 
Just open your Bible to HeB. ix. 10: You read of diver<r 
washings performed under the Old-Testament dispensation. 
In the Greek, as Paul wrote it, it is diaphorris baptismois^ 
divers baptisms. Turn now to Ex. xxix. 4^ Num. viii. 7^ 
and xix. 7-22; and you will see how some of tbese baptisms 
were performed. In one instance, it was by washing th^ 
hands etnd feet. Compare Ex. xxx. 20,21. In another, 
by sprinkling; in another, by washing the clothes, sprinek- 
ling, and bathing. We have the atithority of Paul, there- 
fore, for saying that baptism is not aiWayis immersioti. 

Turn now to Mark vii. 3, 4 : •• Except they wash their 
hands oft, they eat not; and when^beycome from the mar- ■ 
k«t, except they wash, (baptist themiretves, it reads in Greek, )^ 
they eat not ; and many other things, as the washing (bap*- 
tizing)'of cups, and pots, and brazen vessels, and tables," (pr 
couches.) * 

H^re, you perceive^ the dispute was respecting tbe ne- 
cessity of washing the hands; and those who performed 
this act are here said to baptize themselves. Does it, then, 
necessarily signify to immerse 7 Is washing the hands a 
total immersion of the whole body ? Do the people at iht 
East never wash the hands, by means of water ptmred upbn^- 
them ?t Yet this, according to the Bible, was baptism. 
Once more: — How were those tables, or couches^hsLptizeil 
By immersion ? A large three*comered couch, made for 

* Great reliaace has been placed by some on a ne^ translation of 
the New Testament, bearine on its title-page the names of Prs. 
Oeorge GampbeU, James McHDight, and Fhiltp DoddHd|fe; in 
which the word is oniformly ttan&lsited'immerse. It shouM be known 
that those men never published that translation, nor any thing like , 
St-^o far as the rendering of baptizo is concerned. [SSfftf Appendix.}* 

t Travellers tell us, that before and after each meattjr water i* 
trousht in pitchers and poured on tbe hands of the guests fbr wash^' 
|Bg,them, 
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three, four, or fivo persons to recline upon, immeried ererf 
day before it was used! Yet Mark tells us tbey were bajn 
tized. Read the accounts in Leviticus and Numbers of the 
manner of purifying among tbe Jews, and you wilt be at no^ 
loss. to decide Aoto these articles were baptized. 

Again :— -Paul uses the word baptize in reference to a 
case which could not be immersion, 1 Cor. x. 2. Were 
all baptized in the cloud and in the 9ea ? Were they i 

plunged in the ^cloud ? The cloud went behind them, — f 

between them and the Egyptians. Were they immersed in 
the seal '* They went over dry shod ; the waters stood itv | 

heaps," but did not touch them.* If they were wet at all,. » 

it must have been by a spray of the sea, or by rain from the 
clouds of heaven. See P». Ivxxvii. 17. Yet they were 
baptized — consecrated^-bound'to follow Moses in (or by 
means of) the cloud and the sea. We have Scripture autho> y 

rity, then, (and this is better than the authority of scholars,) 
for saying that baptize and baptism do not necessarily mean 
to immerse and immersion. Christ has not, therefore, com- 
manded nor described the mode of baptism, by the use of 
these words.t Has he, then, determined the mode by hiis 
own example 1 Two questions must be settled before this I 

1* Just remember that it was the Egyptians, not the Israelites, who , 
were immersed ; yet tbe Israelites only are said to be baptized. 

t The truth is, this word, about which there is so much conteo- 
tion, has no reference to the mode of the ordinance at all. It neither 
signifies to immerse, to pour, nor to sprinkle. Its primary and usual ; 

meaning in the New Testament,, is to washt to tUaitse^ \q 'purify. Se-. v 

condarily, it means to conserrate — as is usually done in ceremonial 
purifications. As an example of the first, see Mark vii. 2-4, where 
the whole dispute respected the Jewish ceremonies of purification, 
which the inspired writer calls baptizing. Heb. ix. IQ^divers 
washings ; the original word is baptisms^ and the reference is to the 
Old Testaitoent ceremonies of purification. John iii. 23-25— Read 
the passage carefully, and Bote the following faots : 1, John and Jesu»- 
were both baptizing near each other. 2, A question arose about 
purifying. 3, John's disciples referred the matter to him, by stating 
that Jesus was baptizing^ and the people were flocking to him. How 
evident is it that the dispute respected bteptism, " whether men should 
go to John or Jesus to ht baptised V* This dispute about ba^xsm the 
Apostle calls a question about puriffing — thus proving to demonstra- 
tion that ^ri/y, and not imnmf!.}Sf' is the Scriptural meaning of the 
word baptize. For an instance of the secondary meaning of th« 
word, see above, 1 Cor. x. 2. Were all baptized (consecrated, bound, 
to him as a leader,) by tbe cloud and the seal 
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€kn he fallen for granted. \st Was be baptised as an et ' 
ample to his followers? 2d: Was he baptizM by immer-^ 
sion ? . Neither of these questions carH iVithout presumption, 
be answered in the affirmative. Not a passage in the Bible' 
intimates that he wa^s baptized as an example to his follow-' 
ers. He has indeed' "left us an example that we should' 
follow his steps;" but it was in suffering for us, not in bap- 
tism ; 1 Pet. ii.kt. From the nature of the case, he could 
not be our example in baptism. Was he baptized in the 
name of the Father, Son, and Ho^y Ghosl — confessing his 
sins^ — ^professing repentance — faith in the crucifird Messiah T 
Did he need the washing of regeneration and renewing of 
the Holy Ghost? Clearly not. Did he, then, make/ a 
hypocritical profession, by submitting to baptism, merely to* 
teach us the mode? Who wiM believe it ? And further : — 
Why did he wait till he was thirty years old ? Is not this 
circumstance quite as rittportant as the quantity of water f 
No Baptist thinks it right to follow Christ in waiting till' 
that age before receiving baptism.- By their own confes- 
sion, therefore, hrs example is not binding. Take a paral- 
lel case: — Christ and his disciples ate the Lord's, supper, 
•*at evening, in* an upper room, reclining on couches, using* 
unleavened bread." Do the Baptists foflow him in these 
particulars? Why not? * Because,* they say, * these are 
unimportant circumstances.' So we say Christ's going to 
Jordan to be baptized is an unimportant circumstance. 
Further : — Christ set the example of * washing the disci- 
ples' feet,' and expressly commanded fhem to- 'wash one 
another's feet.' Do the Baptists follow him* itt fhis? Not 
at all. Our circumstances are different ; wie oan show our 
feve to the brethren in a different way. Why can we not 
also show our obedience, without going to Jordan or to any 
^ber liver to receive baptism? 

After all, was Christ immersed ? Hte was baptized, we' 
are told, in Jordan ; but every Greek scholar knows that 
the word translated in determines nothing. It is said- that 
he sat in the sea, Mark iv. 1. He commanded* f^eter to go 
tb (into) the sea, and cast a hook, Matt. xvii. 27. John was 
baptizing in (at) Enon, Jn. iii. 23 ; all that this language 
determines is, that he was baptized at or near the Jordan. 
The node of applying the water is not stated. **"But wh^^ 

2* 



IB 

did he come4tp out o/tha vftXet V^ Prof, dumrt Has cleatiy~ 
proved that this mode of expression is never used to signify 
imerging or rising from under the water, but always 
signifies the act of ascending, gating tip (the bank) from^ 
the water. *^ Christ went up from the water, then, because 
ha had been down to itf^ not because he had he^xxput under 
it. There is no evidence that Jesus- was immersed. But 
there is strong evidence that he was baptized by the applica- 
tion of water in some other form. The object of ChristV 
baptism was, that he might have a public and formal con- 
secration to his office as a Great High Priest and public 
teacher. This was^ the reason why he waited till he was 
about thirty years old; because no one could be a priest or 
a public teacher till that age, Num. iv. 3. This was the 
reason why he "came after all the people,'' Luke iii. 21, 
when the baptism of repentance was finished. This was 
the reason why he came to John, the greatest of prophets,. 
the appointed harbinger of the Messiah. This was the rea> 
son tae heavens were opened, and he was ** anointed a priest* 
forever af^er the order of Mclchisedec, with the Holy Ghost 
sent down from heaven." t' Thus he fulfilled all righteous- 
aess. He was baptized, because every priest must be washed 
or sprinkled with water before he could officiate4 He wa^ 
anomjted, because both priests and prophets were anointed 
with holy oil, as a consecration to their holy work. Now» 
if the question be asked. How was Jesus baptized % the an- 
swer would seem necessarily to be, '*In the same way as 
priests and- prophets were baptized under the ancient dis- 
pensation, either by sprinkling, copious efifusioiii or by wash< 
ing the head, hands, and feet.'' See again Ex. xjcix, 4; 
Num. viii. 7. How can I, then, become a Baptist, if I 
would follow the example of Jesus in the mode of baptism? 
After all, if any, are pleased to suppose that Jesus was 
immersed, I shall not contendwith- them, provided they will 

• Bib. Repos. vol. 3, p. 326. 

t Compare Jn. i. 32, 33 ; Heb.^ v. 6; Luke iv. 18 ; Acts x. 38. 

> This explains the meaning and force of Cfitist's question to the 
ebief priests and scribes, Matt. xsi. 23-26. They demanded his su- , 
tbaiiiy for oflaciating as a public teacher, tte referred them to hvtr 
public cQnsecr^tlon. << The baptism of -^n, was it from heavesr ov' 
of men T* 
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nimt timt if is mere supposiiioiL, tixA will com^ to xHttc 
the privilege of supposing the coMrary. All that I eon-- 
tend against is, the uawarrantable assumption that Christ 
has commanded immersion ; when it is manifestly impossi- 
ble to prove that he himdelf submitted to that mode of bap- 
tism ; when- the balance of evidience is decidedly against 
mch a supposition.* 

Again :-^Itis said that ** John's baptism settles the mode.'' 
But John'ff baptism was not the same as Christian baptism. 
He did not bapli^e in the name of the Trinity. Some, at 
least, who had received baptism at his hands, were rebaptised 
by the apostles. See Acts xix. 1-5. Besides, there is no - 
proof that even John baptized by immersion. The expres- 
sion in Jordan, Matt iii. 6, no more proves that he immersed 
all the people, or plunged them under water, than the ex- 
pression in Enon, Jn. iii^ 23, proves that he pkinged them 
into the earth. Enon was a place — a spot of earth. He 
baptized in Enon, We all understand the word in here to 
mean tU, Why may it not mean at in the other pkce? 
He baptized at or near the river, in that section of country 
called the cou7itrp of the Jordan. This is the whole of it. 
But we are told he baptized in Enon, ** because there was 
much water ....ere." Very well. For what purpose did bo 
want much water ? To baptize in, er to afford drink for 
the thousands of people, and their horses and camels. If oof 
missionaries were to hold a camp meeting in that country,- 
expecting^ thousands to be present, would they select a' spot 
where there was little water, or one that afforded ** much 
water ?" Much water does not always signify deep water^ 
or a river of water ; it commonly means plenty of wellt^ 
springs, or brooks. Travellers tell us that Enon is not on^ 

* The whole argument in fayor of Christ's immersion rests on the 
expression " coming up out of the water." Take away this, and the 
whole fails. Hence the tenacity with which the Baptists cling to 
this expression. Now, let it be borne in m\nd, that, when a person 
is baptized by immersion, heis put iriio the water, and taken out of it. 
Of course, he does not come out. What Prof. Stuart has proved, is, 
that the words anaJbainon apo, translated coming up out of never sig^ 
nify CTnerging from under, but always the act of aK^en^in^, goiaigup 
from (the water.) Consequently, there is no evidence that Jesus even 
stepped into the river— uir less that he was plunged * headlong'Or 
McKward beneath the rolling flood.' ' 
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tke Jordbb, bat some miles from it, though in the region o^ 
the Jordan; that it stands at the foot of a mountain, from 
whence issue anuraber of springs and little rivulets; a very 
convenient place for a great meeting and for baptizing with 
water, bat not for immersion.* We have no proof, then, that 
even John baptized by immersion. The fact that he bap** 
tiz^ so many thousands in less than three years, would 8eem> 
to set the matter beyond doubt. See Matt. iii. 5 ; Mark i. 
4, 5. If all Jerusalem and all Judea, &c., means the great 
body of the people, he must have baptized millions. Sup- 
pose there were six hundred thousand ; then he must have 
baptized above five hundred a day for the space of three 
years.t To do this by immersion, would have been impos-* 
fiible. Yet he baptized them all himself They were bap- • 
tized of or by him, and not by others under his direction. 
The evidence is strong that he did not immerse. 

Again: — It is said that the example of Philip and th»' 
Eunuch, Acts viii. 38, 39", determines^the mode of baptism. 
But how ? Suppose we admit that this was by immersion ; 
because one man was baptized by immersion, are we to in-< 
fer that all were, and all must be? Must this solitary case 
have more weight than ail the other examples in the Bible % 
We have positive proof that three thousand were baptized^ 
in one day, where, from the nature of the case, they could 
not have been immersed; Acts ii. 41. They were in the 
city of Jerusalem — 25 miles from the Jordan — not a streanof 
Dor a fountain sufficient for immersing so many in one day 
anywhere in the vicinity;, and as to the cisterns, and pools/ 
and baths within the city, they were all under the control of 
the chief priests and leading men- of the nation, who were 
bitter enemies to Christianity. Their baptism, by immer- 
sion, can -on no supposition be rendered even plausible. 
Here then, are 3000 examples against one. But these arre 

* As some of the Baptists have affected great astonisbment that f 
should know wherefinon was, the foUo wing is added for their farther 
Mtisfaction : 

" Aenon.— Name of a city situated near the Jordan, seven miles 
from ScythopoHs, where John baptized, because there were man/y' 
«<tfers, whence also it received its name; for Ae NON,in the Hebrew,^ 
metaphorically signifies a loumain. ^'—SchJ^usner. 

t If, as the best commentators snppose, John baptized only eighteenir 
mouths, the above mast be doubled— one thousand -per day*' 



not all. How was the jailer baptized t At midntghi, with- 
in the walls of (he prison, (for Paul refused to leave the 
prison till regularly dismissed,) Acts xvu 37. He used 
water« we are told, ver. 33( and washed their stripes. Immedi^ 
ately after, it is said, " he was baptized and all his straight- 
way." Here is nothing that even looks like immersion. 
How was Paul baptized? B^e Acts ix. 9-19. For three 
days he had taken no sustenance, and was evidently prostra-. 
led by mental agitation. Ananias laid his hands on him, 
his eyes were opened, he arose (from his bed) and was bap- 
tized, and afterwards ate and was strengthened. Does this 
look like immersion ? Did he arise and go out of the x:)ty 
to the river to be baptized, or did he receive baptism on th4 
spot — in the house — as he sat or stood up, after rising from 
his couch ? Common sense is at n'o loss for the answer. 

The same appears to have been the mode in the case of 
Cornelius, Acts x. 47. Peter did not say, • Let us go to the 
river to baptize these ;' but ' Can any forbid water V i. e^ 
'Will any one forbid water to be brought in and poured 
upon these persons, whom we see baptized by the outpour- 
ing of the Holy Ghost?' Here, then, are three distinct 
examples of baptism administered in the house, without even 
a movemerii to another apartment for the purpose of finding' 
water ; and not the remotest allusion to any thing like im^ 
mersion. And yet the Baptists are sure, in the face of all 
of them, and of the 3000 mentioned above, that nothing buv 
immersion was ever practised by the apostles ; that nothing 
else can be baptism ! What a privilege, to be able te knou 
so much more than the Bible reveals I 

But, after all, how do we know that Philip baptized the 
Ethiopian by immersion ? They went down, we are told, 
both * into the water,' Acts viii. 38. Was that baptism ? 
Clearly not.- It was only the preparatory steps. "They 
both went into the water." I ask, how far ? The Bible 
does not tell. Then ** he baptized the man." I ask, hpw ? 
Put your finger on the passage that tells us how. The 
Bible does not tell us how he baptized the man, does it? 
Then why be so positive ? You may suppose that they 
went in for the purpose of immersion ; but I ask for proof. 
You ought to bring positive Bible proof, before you affirm 
ao confidently that it certainly was so. " But why did they 
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g^ ' into the water' at all, if not for humetatm f ' Them 
rnigitt have been various reaeoDs. It might have been very 
pleasant, as they were without shoes or stockings, (wearing 
oaly sandals,) to wade into the stream a few steps, for the pur- 
pose of cooling their feet, after a hot and dusty ride : it might 
have been convenient to step into the brink of the stream, or I 

ibuntain, for the purpose of obtaining clear water : And it I 

might be that they did not even wet their feet The same ■ 

word here rendered ttijo. is often rendered <o, unto, upon, and 
ai; and even when translated into, it has a variety of significa- 
tions. See Matt. v. 1 ; Mark i v. 1. Was Jesus immersed into 
the mountain, or plttnged in the sea ? Matt. xvii. 27, "Go thou 
to (into) the sea, and cast a hook.'' Did he command Peter 
to plunge himself into the sea ? A hundred such examples 
might be quoied. AH that this passage fairly teaches, then, 
is, that they went down (the bank) to the water. Philip ' 

baptized the man, and they came up (the bank) from the 
water. What evidence is there here in favor of immersion ? 
What authority for the confident assertion, that * there is no 
other possible mode of baptism V A single glance at the 
map of Judea is isufficient to satisfy me that there was, inr 
this case, no immersion. They were on the way " from 
Jerusalem to Gaza, which is desert," Acts viri. 36. Desert 
means a dry, un watered country. The map shows that 
there is no river in that direction ; oniv here and there a 
small brook is seen, and those were all dry at that season — 
the season of Pentecost. It is altogether improbable, there-^ 
fore, that they found anything more than one of those little 
springs, or K)untains, which are occasionally seen issuing 
from the rocks, or coursing along the deep ravines of that 
barren country. The whole story agrees with this suppo- 
sition ; and there is not, to my mind, a particle of evidence 
that even this baptism was by imniersion. 

There is only one argument more in favor of immersion^ 
and this is the Baptists' stronghold. See Rom. vi. 4; Gal. 
ii. 12. Here, it is claimed, is a direct allusion both to the 
import of baptism, and the mode. Let us examine it care- 
fully. Beoause we are said to be buried with Christ, it is 
claimed that we must be buried in the water. Just read a 
little further, Rom. vi. 5, 6. There we are said to be planted 
with Christ, and erucified with him. Hence the Catfaolie 
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^IwdLfs baptises by making the sign of the tros^ and Tritk 
just as much authority as the Baptists have for immersion. 
No sect, I believe, attempts to plant men hy baptism. All 
can see that the whole passage is figurative. Still it is 
claimed that here is an allusion to the mode of baptism ; 
* Christ was buried in the ground, and we are buried in the 
water.' But every child in the Sabbath school knows that 
Jesu9 was not buried in the ground. He was put into a 
tomb- — a little room made by excavation into the side, of a 
rock. What sort of resemblance is there between the cere- 
mony of immersion, and this entombing of Christ ? Besides, 
it is said * we are buried by him into (or unto) death.' If 
you take it literally, you must be baptized to death! The 
true meaning of the passage is this: — By our baptism, we 
express our belief in the death and resurrection of Christ* 
as our atoning sacriUce and our living intercessor. Christ 
died, on account cf sin, and he rose to appear for our justifi^ 
cation. Every true disciple of his must, from the very na* 
ture of his union to Christ,' be dead to sin, and alive unto 
righteousness. Therefore, we are, as it were, entombed 
with him by baptism into his death ; i. e. as really dead to 
the reigning power of sin, as Christ was dead on account of 
sin, when he was laid in the tomb; and we are as really 
raised to a new life — a life of holiness — as Christ was raised 
to a new and everlasting life, when he left the tomb. Now* 
is every person, when immersed, dead to sin, and alive to 
righteousness ? Ijf not, then water baptism is not the sub* 
Ject. of discourse; and there is not even an allusion to the 
mode of administering this external ordinance in the whole 
passage. The Apostle may or may not allude to the pro- 
fession we make, in submitting to this ordinance ; but the 
actual effect — death to sin and life to righteousness — is pro- 
duced only by the baptism of the Holy Ghost. See 1 Cor, 
xii. 13. ' Still it is claimed that baptism is zvl emblem oix\ii% 
death and resurrection. But this is mere human tradi^ 
tion. Baptism, according to the Bible, is an emblem 
of cleansing, not of death, burial, rottenness, and corrup- 
tion. See Eph. v. 26; Heb. x. 22; 1 Pet. iii. 21 ; Acts 
xxii. 16. Here, you perceive, it is called washings and 
washing is in order to cleansing. The notion of repre- 
senting death, iiurial, and resurrection, in the modt $f 
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%Dashing, and as an essential part of it, is entirely foreign 
to the Scriptures.* 

We have not found, then, nor can we find, a single com- 
mand of Christ requiritrg immersion, nor a single example 
in which it is stated that immersion was practised. The 
whole argument in favor of this mode is rleduced to mer^ 
conjecture and supposition. In only one instance in the 
whole. hook of Acts, have we an example that even looks 
like immersion ; and in that, the balance of evidence is 
* against the Baptist scheme. In the case of the 3000, the 
evidence is conclusive that immersion could not have been 
the mode of administration. In the other cases, the evidence 
strongly favors the same conclusion. And yet the Baptists 
insist tliat all shall be immersed, and they shut out from 
their communion those who refuse to comply with their 
dictation. I cannot consent to join a church which lays 
such an unscriptural stress on the mere mode of an ordi- 
nance, and makes that a test of communion, which, so far 
from being expressly commanded^ is not even once definitely 
described in the whole of the New Testament. 

5. I cannot adopt principles, which, if prevalent in the 
Millennium, must exclude many worthy Christians from 
the visible church. 

We all expect and pray for the day when '* the knowledge 
of the glory of God shall fill the earth as the waters cover 
the sea." The Baptists believe that their sentiments and 
practice will then be universally prevalent. If they are 
correct, undoubtedly such will be the fact ; for no one can 
believe that there will be then, as now. Christian churches 
which cannot commune together. Now I ask, what will 
be done with those who happen to delay baptism till they 
are too feeble to be exposed to the shock of a cold bath, in 
our inclement winters ; — and how will immersion be prac- 
tised during the nine winter months of Labrador and Green- 
land ;t — and what will the missionary do, who meets a 
company of converts on the deserts of Arabia or of Africa, 

• ^ee note p. 16, on the meaning of the word baptize. See also 
Pres. Beecher's essay, Bib. Rep., vol 3, p. 40. The Baptists pervert 
the meaning of the ordinance, in their zeal for the mode. 

t l^elting snow for the parpose, by means of their lamps, wonld 
be impoasibie. 
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some of whom may die before they find a river in which to 
be immetsed? Will all such persons be denied the privi*- 
lege of receiving the ordinance of Christ, and permitted to 
die unbaptized t If so, there must be many worthy Chris- 
tians shut out from the visible church. The force of this 
argument has seldom been appreciated bj^ Christians of 
any denomination. We all pray that the time may come, 
when all Christians shall be one. Of course, we are bound 
to do nothing to prevent their being one. To have differ*- 
ent houses of worship, and different forms of church organi- 
zation, does not necessarily stand in the way of this union ; 
for Christians may love one another, and commune together, 
and help each other, and pray for each other's prosperity, 
notwithstanding all these. But to adopt principles which, 
if carried out, will exclude the sick, the infirm, and those on 
the outskirts of creation, from the privileges of Christ's 
house, will and must prevent this union. There will be 
Christians and churches where immersion cannot be prac- 
tised. On Baptist principles, these must all be excluded 
from church fellowship. Christian churches, in the Mil- 
lennium, that cannot commune together ! I canpot believe 
that such a spectacle will be seen at that day. And since 
it is evident that all cannot then be Baptists, it follows that 
the principles of uniform immersion and exclusive commu- 
nion must be abandoned, before the glory of that day shall 
shine on our world; hence it follows, that all those who 
hold on to those principles do, by this act, hinder the coming 
of that day of gladness. The principle of open communion, 
and of free toleration, as to these outward forms, is the only 
principle that cap be universally prevalent in that day ; for 
this is the only principle that can bind the whole &mily of 
Christ together, and lead to united, harmonious action. 

6. 1 feel unwilling to adopt principles which, I am sure, 
must be abandoned in heaven. 

If I am ever so happy as \o arrive at heaven, I expect to 
meet a great multitude "whom no man can number, of all 
na^dons, and kindreds, and people, and tongues." Of course, 
I expect to meet those wnose mode of baptism, and forms 
of worship, and church organization, have been very differ- 
ent from mine; but I expect to hail them all as brethren, 
aad to sit down with them at the ixlarriage-supper of the 

3 
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Lamb. I must there adopt the ])rinciple of reeeiving alt 
whom Christ has received. The principle of free inquiry, and 
open, candid discussion, may prevail there as well as here; 
but the principle of censuring and cutting off brethren for 
their modes of baptism and outward peculiarities, never can 
be tolerated there. I cannot there say to any who give evi- 
dence of genuine piety : * Stand back ; you was not Imptized ; 
you did not come in by the door, because you did not come 
through the* water.' I must receive them all; for Jesus 
will be there, and he will not permit me to thrust back those 
whom he makes welcome. Now, I wish to be preparing 
for heaven while here ; and to have my temper, and prac* 
tite, and principles, as nearly as possible, such as they will 
be in that blessed world. How can I, then, become a Bap- 
tist, and thus say to three-quarters of Protestant Christen- 
dom, * You are not baptized, and have no right to the Lord^s 
table!' How can I adopt principles which, in a manner, 
bind me to engage in the work of accusing and condemning 
my brethren as disorderly, disobedient^ and unfit to come to 
Chrisfs table ; when I expect soon to meet them all in 
heaven, and there give them the right hand of fellowship), 
and hear them welcomed by the Saviour, as good and faith- 
ful servants, to all the privileges of his kingdom? 

7. While I freely concede that immersion is valid bap- 
tism^ I feel bound to adopt for my.seJf, and to recommend to 
others, a mode which is more convenient, more proper, and 
more scriptural. 

Christ tells us that his yoke is easy, and his burden light. 
It is reasonable, therefore, to suppose that he will be best 
pleased with that mode of admmistering his ordinances 
which is least burdensome to his disdples. On this prin- 
ciple, sprinkling has certainly the preference. It is attended 
withnojtooubleor .inconvenience to any; it occasions no 
•needless waste of time; requiresno change of apparel; and 
makes no serious interruption to the regular services of the 
Sabbath j it is attended with no exposureof health, either to 
the candidates or the spectatocsj and it furnishes no occa- 
sion for the enemy to ridicule and blaspheme. None of 
these things can be said of immersion. It is attended with 
mtbch trouble and inconvenience, especially where water is 
not plenty ; it often breaks up the Sabbath school^ and 
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deranges the tegular exercises of the house of God; it ex- 
poses many to take cold, by standing on wet ground or in 
deep snow duringthe performance of the ceremony ; it gives 
a painful, and sometimes a dangerous shock to the constitu- 
tion of the candidates, when feeble or sickly;* it is to most 
persons an unpleasant and burdensome rite, in our climate,! 
for at least one>-hhlf of the year ; it cannot be administered 
at all to the sick and the dymg ; it always occasions bustle 
and confusion, inappropriate to the stillness of the Sabbath, 
and unfavorable to that serious meditation so desirable on 
such occasions ; and it affords an opportunity for the idle 
and dissolute to assemble for purposes of vain curiosity and 
profane merriment It is true the wicked will sometimes 
make sport of the best conducted services ; but this is no 
reason why we should needlessly furnish them an occasion 
for mocking. In matters of mere form, where Christ has 
left no explicit directions, we ought to adopt that mode which 
Is least exposed to objections of this nature. Some regard 
should be had to the sentiments of decency and propriety 
which prevail in refined society. We are not to cast pearls 
before swine. We ought not, needless! jf, to expose ourselves 
and the ordinances of Christ to ridicule. 

While, therefore, I make no objection to a minister's 
yielding^ to the honest scruples of a candidate, whose mind 
cannot be seitisfied with sprinkling ; I feel bound, for myself, 
td adopt, as a general practice, a mode less objectionable^ 
SprinJcling, we have seen, is baftism,X It is much more 

* An instance in point has recently occurred in this county. A 
yonng man was seized with convulsions while in the water, anid was 
for some time sic)i: with inflammatory rheumatism. 

t Cold bathing in the streams and fountains is an event of rare oc- 
currence, even among the orientals. They all prefer the warm 
baths. — See AddUon^s Travels in Syria. The following is this 
author's account of a bathing in Damascus, the very city where Paul 
was baptized. Though a river runs each side ol the city, he went 
to neither of them, but to the public baths. After descriNng the room , 
he says : *< The attendant places you in a sitting posture, close under 
ft cock of hot water ; you are soaped and lathered for five minutes ; 
, then come buckets of hot water laded put of a large marble basin." 
Facts like these ^o to correct the prevailing impression, that immer- 
sidn was common in the days of the apostles. 

t Rather it is a mode of applying water in baptism. It is a mode 
of parifying sanctioned by Divine authority. 
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conrenieAt tban immersion — ^freefrom all objectiona on the 
score of propriety — and equally significant. That it is an 
' appropriate sign of cleansing, or moral purification, no one 
can dispute. See Lev. xiv. 7 ; Num. viii. 7; and zix. 18, 
19 ; Ezek. xxxvl 25. . It signifies, therefore, all that is im- 
plied in baptism, riz. the washing awajr of our sins ; Acts 
xxii. 16. it is, moreover, a more Scriptuical |node of ap- 
plying water, as a token of cleansing, than any other. If 
any doubt it, let them recollect that we have searched the 
Bible in vain for one clear case of immersion, or one instance 
in which a person, to be cleansed, is said to have been im- 
mersed. Then let them look carefully at the following 
passages: Ezek. zxxvi. 25; Isa. iii. 15. All that I claim 
m relation to these passages, is, that they are predictions of 
Gospel times,* and that sprinkling is here used to signify 
the «leanaiQgr purifying influence of the Gospel. And as 
this is the precise import ^f baptism, it follows that sprink-* 
ling is a Scriptural mode. See also Heb. ix. 13, 14 ; here 
sprinkling is said to purify the flesh. Heb. x. 22; here the 
cleansing of the heart is represented by sprinkling. That 
which answers for the hearty will surely answer fox tht 
body, Heb. xii. 24 ; 1 Pet. i. 2 ; here the blood of Christ* 
which cleanses from all .sin, is called the blood of sprink- 
ling, or blood sprinkled on the unclean. Acts i. 5 ; and 
ii. 18-<33; here, you perceive, Christ promised his disciples 
that they should be baptized with tne Holy Ghost; and 
that, on tbe day of Pentecost, he fulfilled the promise, by 
pouring ovJt ox shedding forth the Holy Spirit. They 
Were not immersihl in the Holy Ghost* Cloven tongues, 
like as of fire, (divided or separated tongues of flame,) de- 
scended and rested upon each of them. They were sprink* 
led over with these diversified tongues of lambent flame— ^ 
(so the passage in the original teaches.) And this was 
baptism — the baptism op the Holy Ghost, accord- 
ing to the express representation of our Saviour. Who, 
then, will dare to deny that water, poured or sprinkled on 
the head, is valid water baptism? The Holy Spirit is never 

* It is often said that the Holy QhostfiUed the house, so that tbev 
were immersed in the Divine Spirit, ivii such is not the record. 
Acts ii. 2: " There came a sound as of a mighty rushing wind, and 
if' (the sound) .^^^ aU the house : then there appeared," &a. 



in Scriptitf e represAa^ as a substance into wlikh wis aref^^ 
plangea, but as a heavenly influence poiifed out or sprink- ' 
led upon %s. Zecii. xii. 10; Proir. i. 23; Isa. xlir. 3; 
Joel ii. 28, 29 ; Aets iL 16-18. I feel warranted, therefore, 
HI administering baptism by pouf mg and sprinkling ; but I 
find absolutely no warrant for plunging.* 

8. I. cannot be a Baptist, because 1 dare net maintain that 
godly parents, who live under the gospel dispensation, are 
deprived of a privilege expressly granted to those who lived 
before the coming of Christ. 

That pious parents had the privilege, for near two thou- 
sand years, of consecrating their children to God by an out- 
ward visible sign, is not disputed. That they counted it a 
privilege ta apply the seal of their faitk td their offspring, 
ctinnot be denied. That important privileges and rich spi- 
ritual blessings w,ere besCbwed in connexion with the faith- 
ful and pious observance of thiaordintince, no one can doubt, 
who faithfully studies the Old Testament Scriptures, If 
there was any true piety in the world, during that long tract 
of ages, it was found; almost^exclusively, among those who 
had been thus consecrated t(y<jrod in their infkncy. Now, 
I find multitudes of Christians, who regard it as a high pri- 
vilege to consecrate their children to God, a^^did the saints 
of old. They read that circumcision was a s^al (a token, 
or outward profeestonf;) of faith, Ront iv. 11. Since this i? 
laid aside, they inquire whether baptism does not isignifythe 
same thing. They read, Acts viii. 37, " If then Selieyest 
with all thy heart, thou'mayest" (be baptized.) Acts ii. 41, 
** They that gladly received the word (heartily believed)' 

* The primary meaning of the word bmtito is vetv manifest in 
many of tne passages referred to above. The mere Eb^tish reader 
can see it, by substituting the word purify for baptize. Acts i. 5, 
Jo)mpwriJied with water, out ye shall bepi&rt/E€(2withor by the Holy 
Ghost. Acts zzii. 16, Arise and be p^Hfisd^ and wash away thy 
sins. Let it once be fixed in the mind that this is the leading idea 
conveyed hy the term baptize, and the dispute respecting the mode of 
baptism is ended. Clean water, appliea to the Dody, purifies ; the 
Spirit, operating on the heart, purines. Let the purification be ac- 
compli^ed, (or signified en^lematicaUy,) and the baptism is accom- 
plished. PlunoDg in clean water purifies, but plunging in muddy 
pools defiles. Baptism is purification. The l>aptism of the Sjnrit is ^ 
&ir effusion^ i. e. pouring or sj^inkling. This, then, is the best tnodo - 
oiriiiptizing by water. 

3» 
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were bi^^tized." The jailer "believed and was baptized,- 
he and all his straightway.^' And throughout the New 
Testament, they find baptism held up as a seal, or sign of 
faith. And they say, " If believers, under the Old Testa- 
ment, had the privilege of applying to their children the 
same seal of faith which they themselves received, why may 
not we have th^ same privilege, under the gospel?" Who 
am I, that I should rise up, and without a word of authority 
from my Saviour, forbid them the enjpyment of such a pri- 
vilege? Every Baptist minister docs^ this, by refusing to 
baptize infants. 

9. I dare not take a position wJiich would compel me to 
maintain that the original charter ef the church is either 
materially altered, or totally desttoyed, under, the gospel 
dispensation. 

That the church of Christ is composed of all them that 
believe^ will be conceded by every one. That Abraham 
was, in some sense, the fath^ec of all them that believe, no 
one who reads the Bible will deny. See Rom. viii. i 1 ; 
Gal. iii. 29. . In what other sense could he be the father of 
all believers, than that he was the person with whom God 
first entered into a public, visible covenant ? That he was 
an example to all believers, is true. But so was Noah, and 
Enoch, and David. Yet neither of them is said to be the 
father of believers, - The great reason . why Abraham is 
thus distinguished, is, and must be, that God made a cove- 
nant with him, the blessings of which were to descend to 
future generations. The record of this covenant is, found 
in Gen. xvii. 1^-14. Here we have, .1., The condition — 
" Walk before me and be thou perfect'' (or upright.) 2. The 
promise — "And I will establish my covenant between me 
and thee,- and thy seed afler thee, in their generations, for an 
everlasting covenant, to be a God to thee and thy seed afler 
thee." This I calLthe origiBad.chart6r«ofvthe wiurch; or, 
if you please, th6 original covenant between God and his 
people, under which his church lived and enjoyed privileges 
and blessings fbr near two thousand years. It was no part 
of the law of Moses which was abolished on the setting up 
of the gospel church, for it was given long before the days 
of Moses, and was entirely distinct from it. , Gal. iii. 17 — 
^* The covenant, whicK' was confirmed. before of God in - 
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Chritt, the law, which was 430 years- after, cannot disltoftul.'^ 
Here, then, is a covenant, or charter, which God gtve to 
the Either of the church. It is expressly called an everlasting 
covenant. I find nothing in the chapter^ or in any part of 
the Bihle, which implies that this everlasting covenant was 
to vanish away. It is not the old covenant of which the 
Apostle speaks, Heh. viii. 13. (See the 9th terse of the same ' 
chapter.) It was not a covenant merely with Abraham, 
but with all his seed. Hence it follows, that all the true 
seed of Abraham have an interest in this everlasting cove- 
nant. And who are Abraham's seed ? The Apostl^ tells 
us, Gal. iii. 29. Every true Christian, then, is one of Abra- 
ham's seed, and has an interest in the promise. Now read 
the promise again — / will establish my covenant — to be a 
God to thee and thy seed after thee. Did this promise, or 
did it not, encourage Abraham to believe' that religious pri- 
vileges and spiritual blessings would descend to his poste- 
rity, in consequence of his faith and obedience % If not, th^ 
it is no privilege to us to be Abraham's seed, ht we certainly 
have no interest in the temporal promises made to the Jewish 
nation. But the Apostle represents it as a great privilege 
to the Gentiles, to be reckoned with the seed of Ahf aham. 
Manifestly, he believed that that covenant secxxxedi sjpiritual 
blessings, as well as- temporal^ to Abraham's posterity. 
Now, every descendant of Abraham, who walked in his- 
steps, had a title to the same promise, for himself and his 
seed after him ; and \t we are Abraham's seed, we have 
the same promise. Every believer, who walks* before God- 
uprightly, and observes the ordinances, has a title to all that 
is meant by the terms of the covenant — a God to thee- 
AND THY SEED AFTER THEVS-. Abraham was cir<:um- 
cised, and- his children, in^ token of his faith in this 'cove- 
nant. We are baptized, and out^children, in token of our 
faith in the same covenant. Tlier« is no escaping thi^ con* 
elusion, but by denying that ihiByrvji an everlasting eove- 
nant ; or, what is the same thing, by denying that the pro- 
mise applies to us and our seed, as it did'to Abraham and 
to his. And this is, in fact, the ground assumed by the^ 
Baptists. In order to be consistent, they; ai-e obliged to 
maintain that webave nothing to do with the Abrahamic 
oovenant; and they aije often greatly disturbed when^ they. 
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hear us plead the promises of that covenant, in supplications" 
for the baptized children of the church. I dare not assume 
a position whieh would drive me to such a necessity. I ^ 
dare not say that a covenant, which God himself calls evtr- 
lasting, is done away, or has no application to believers 
under the gospel. I dare not say there was no church be- 
fore the coming of Christ ; for I read that he himself was 
" with the church in the wilderness," Acts vii. 38. Whea 
was that church founded, if not in the days of Abraham 9 
I dare not affirm that God destroyed that church, and set up 
a new one in the days of Christ; for there is no record of 
such an event On the contrary, we are told that the gospe! 
church is built on the foundation of the "apostles and pro- 
phets, Jesus Christ himself being tho ehief corner stone/' 
Eph. ii. 20. 

We read, also, that many of the Jews were broken nff' 
from the church, because of unbelief; and the Gentile be- 
lievers grafted in hf faith, to partake of the privileges and ' 
blessings originally promised to God's people ; Rom. xi; 
16--24.* So clearly doe^ the Apostle teach that the gospel 
church is founded on the original charter, which God gave 
to Abraham. The r^o^ has never been torn upnor destroyed. 
And it is by being ingfafled into this root, that we (Gentiles) 
become partakers of the " root and fatness of the olive." 
And well may the caution of the Apostle be appKed in this 
case— "Boast not against the branches; thou bearest not 
the root, but the root thee." The original church is- still 
living ; and we, if Christians, are grafted into it, and have 
a right to all its privileges. The original coyenant, or char^ 
ter of privileges, has never been set aside or ahered. That 
charter includes the promise, from the Great Head of the 
Church, to be a God to every faithful believer, and his seed 
after him. So far from taking back this promise, when he 
set up the new dispensation, and introduced a new mode of - 
seating his disciples, he expressly repeated, to converts under 
the Gospel, the terms of the original covenant ; ActsR '^\ 
and xvi. 31. Mark the ind entity of sentiment — A God to 

* That the Old Testament church was called as^ olive tree, see ' 
Jer. xi. 16. According to the Baptists, this tree was plucked upt and ' 
another planted. According to the Apostle, only the. branches were 
jbiroken ofi, and a new stock grafted u{)bn the root» > 
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H^^and thy seed after thee. The promise i$ to fqu and to 
your children. Believe and thou shalt be mved, and thy 
house, I cannot east away the charter of the ckurch, then^ 
merely because Christ Has changed the seal by which our 
interest in that charter is set forth. I cannot deny the right 
of Christian parents to consecrate their children to God, 
merely because the form of this consecration is altered. 
Show me that the charter is altered ; show me that the 

C6VENANT IS PISANKULLED, and the PROMISE MABE OF 

NONE EFFECT ; aud then, but not till then, will I admit the 
propriety of abolishing infant baptism, 

10. I cannot adopt principles, which practically exclude 
the children of believers from all special interest in the pro- 
mises of the Bible. 

According to the most liberal construction of the Baptist 
doctrine, respecting the Abrabamic covenant, the children 
of believers are interested in the promises, v/hen they believe. 
* We are Abrahanji's seed,' they say, * when we believe ; and 
our. children ara his seed, when they believe ; the promise is 
to our children, when they believe ; and so of all other pro- 
mises. They only apply to our children, when they believe.^ 
But these promises apply to the children of the heathen, 
yfhen they believe ! There is no promise, then, to me, in 
jelation to my children, more than to the infidel or the 
heathen, in relation to their children. I have no special 
encouragement to hope that God will convert my chil- 
dren, in answer to my players of faith, and in fulfilment of 
his covenant. There is no covenant which applies to them. 
There is no promise, that, if I obey the Gospel, God will 
take my children under his special care, and make them the 
subjects of his grace. I read, to be sure, in the Bible, " I 
will pour my Spirit on thy seed, and my blessing upon thine 
ofispring," Isa. xliv. 3; but that is an Old Testament pro^ 
mise, and I cannot claim it.* I turn to the New Testa- 

* Many of the Baptists wovid be startled at the idea of wholly stt* 
ting aside the Old Testament; bat their principles naturally tend to 
such a rejection. Indeed, such is practically the effect of their teach- 
Jng. When have you heard a lecture on the ten commandments 
firom a Baptist minister 1 When have you heard one maintain the 
SalikaUi as a lauf oi perpetual obligation 1 



24 

« 

ment, and read — TA< promue is tQ pou €nd ib your chiidren ; 
* but that means, if your children believe? I read again — 
Believe on the Lord Jesus Christ, and thou shalt be saved, 
AND THY Houss; 'but ih^i meeLji^, if your house believe.^ 
It furnishes no special encouragement to hope that salvation 
will come to my house, in consequence of my embracing 
the gospel. As a last resort, I turn to Oal. iii. 29, and 
read — ** If ye be Christ's, then are ye Abraham's seed ; and 
heirs according to the promise." Here, certainly, I have a 
promise that includes my children ; for the promise of which 
I am heir, reads, a God to thee and to thy seed after thee. 
But my Baptist principles cut me off, even«from this ; for, 
if this promise applies to my children, it will go far to esta- 
blish infent baptism. It cannot therefore apply. It must be 
some other promise to which the Apostle refers; for it can- 
not be that God has made any promises respecting children, 
before they are converted. Thus my children, and all the 
children of the best Christians in the church, are cut off 
from all special interest in the promises, and turned over to 
the uncovenanted mercies of God. I have no special en- 
couragement, from any promise in the Bible, to hope that 
my children will be converted, more than the children of 
the infidel or the heathen. It may be said that God has pro- 
mised to answer prayer; you may pray for your children, 
and hope they will be converted. Very true. But I pray- 
also for the children of the infidel. What ground have Ito 
expect that my children will be converted, more than his % 
None at all, if you take away my interest in the everlasting 
covenant. 

I cannot adopt principles which lead to such a conclu- 
sion. I roust believe that Christian parents, who are faith- 
ful to their covenant vows, have a special interest in the pro- 
mises. The Bible is full of promises in which the seid of 
God^s people are included. The principle is expressly laid 
down in the second commandment, that he will curse the 
children of those that hate him, and bless, even " to thou- 
sands (of generations) the children of them that love him, 
and keep his commandments." And the entire history of 
the church, from the days of Abraham to the present hour, 
illustrates this principle. I must maintain, that all faithful 
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Christians are expressly encouraged to expect that he will 
pour his blessings on their oiispring.* 

11. I cannot adopt principles, which would lead xne to 
rebuke those who bring infants to Christ for his blessing, 
and to forbid converted parents to follow the example of the 
{primitive disciples, in presenting their households for bap- 
tism. See Luke xviii. 15; Matt. xix. 13. 

, I am far from claiming this as an example of in&nt bap- 
tism ; but it was an example of bringing in&nts to Christ 
for his blessing. It shows that Christ has a special regard 
for the infant children of his followers, and that he is ready 
and willing to bless them. There was a meaning in that 
solemn transaction, and there is a meaning in the consecra- 
tion of a child to Christ by baptism ; and I dare not rebuke 
the practice. I love to see the Christian parent, who has 
already given himself to Christ, bring his little ones for- 
ward, and present them, one afler another, to receive the 
blessing of the Great Head of the Church. • It shows that 
he feels a deep interest in the eternal welfare of the children 
whom God has committed to his charge. • It indicates a 
disposition to take hold of God's everlasting covenant, and 
to claim the benejQt of the promise. It manifests a desire 
that the same God who has promised to be his God, would 
also Touchsafe, according to his promise, to be the God of 
^his seed after him. I cannot rebuke a parent who brings 
forward his children, with such desires and such faith, and 
in accordance with the settled plan of Jehovah's dealmgs 
with his people. And when I hear the benevolent Jesus 
checking the presumptuous interference of those who would 
keep them away, and saying, ** Suffer little children to come 
unto me, for of such is the kiigdom of heaven,'' I am con- 
strained to believe that he meantio sanction the principle of 
in&nt consecration, and to teach all of us to beware how we 
exclude the children of believers from the privileges and 
the blessings of his visible kingdom. 

It is easy for men to speculate, and show plausible rea- 
sons why infants cannot belong to the kingdom of Christ ; 
but he has declared that such infants (the infants ofbelievers 

• Bead the whole passage, ba. xlir. 1-7, and remember that it is 
an exjiress prediction of revivals under the gospel; then mark the 
jpromise. 
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thus brought to him for hi< blessing,) do belong to his 
kingdom. De does not speak of all — but of this particular 
class. Ol^ SUCH IS THE KINGDOM OF HEAVEN. Explain 
this as you will, the argument is conclusive. If he meant 
to say that such children are members of his kingdom above, 
then it must follow, a fortiori, so much the more are they 
members of his kingdom below ; and if members of his 
kingdom, entitled to the sealing oraincince. If he meant to 
teach us that persons like little children in character belong 
to bis kingdom, then it will follow, necessarily, that thi 
children nohom they are like are members. If 1 belong to 
Christ's kingdom because I am like such children, then 
surely those children themselves must belong to it. But 
the plain, obvious meaning is that given above. Godly pa- 
rents may bring their little ones to Christ, because such 
children belong to his kingdom, and have a right to its pri* 
vileges and blessings. How can 1, then, rebuke those who 
would bring them forward to receive the token of God's 
Covenant, and be plaeed under the training of the church of 
Jesus Christ? ' 

I have a further difficulty. I find, in reading the history 
of revivals which occurred under the ministry of the apostles, 
that converted parents brought forward their households for 
baptism. See Acts xvi. 15 and 33; 1 Cor, i. 16. In every 
instance where the baptism of a parent is recorded, and his 
household ii mentioned, I find it recorded that his household 
were baptized on his profession of faith. How can I reject 
from my communion those who desire to continue the same 
practice now? Who has authorized me to say to the con- 
verted parent, who brings forward his whole household for 
bajptism, and, with the fiible in his hand, pleads in their be- 
half these apostolic examples — * Keep your children away. 
They have no right to this ordinance of Christ's appoint- 
ment. I shall exclude you from the church, if you insist on 
being baptiz^ and all yours straightway?' What passage 
in the Bible could I quote to authorize such a proceeding? 
True, I might say to him — *You are not sure that there 
were in&nts in those households;' but he might easily re- 
ply — ' You are not sure that there were not. They brought 
their whole faanilies, and I have done the same.' I might 
undertake to show him that the jailer'/s family were all 
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believers; but he would reply, (if acquainted with the ori^^ 
ginal Greek,) *Tou know the record teaches no such 
thing.'* And still he might insist — ' The jailer brought his 
whole family, and Paul baptized them. Why may not I 
enjoy the same privilege? Especially, since the apostles and 
all the Jews, from time immemorial, had always been ac- 
customed to receive the children with the parents, when 
proselyted to the religion of the Bible, t 

I cannot adopt principles which require me to rebuke a 
practice so reasonable, so apostolical, and against which there 
is not a word of objection in the whole New Testament. 

12. I dare not assert that the children of believers are 
in no sense more holy, and that they sustain no nearer a 
relation to the church than the children of unbelievers. 

By refusing to baptize the children of believers, I should 
say, virtually, that those children are not holy. This is, 
in fact) the cardinal objection of the Baptists to this ordi* 
nance. They place the children of believers and unbelievers 
on the same footing, and deny baptism to a'll of them, because 
they are all unholy. But the Apostle makes a distinction, 
and expressly declares, that while the one class are ur^clean, 
the others are holy. 1 Cor. vii. 1 4. 

Now there are only two principal senses in which the 
word holt/, as applied to- persons, is used in the Bible. It 
is used to signify purity of heart — moral righteousness in 
the sight of God ; Heb. iii. 1 ; Eph. i. 4 ; but in this sense 
no one claims that any un regenerate infants are holy. It is 
*also used to signify set apart^ donsecrated, dedicated to the 
herd; Lukeii. 23; Ex. iii. 5, andxxxv. 2, and xxviii. 2: 
Num. xvi. 3. They were not all truly pious, surely; aria 
yet they were all holy, because solemnly consecrated to God. . 
In this sense, and this only, can we understand the Apostle 
to assert that the children of believers are holy. They aire 
f^ti apart, separated from the children of the world, and so- 
lemnly consecrated to God ; and since baptism is the pre- 
scribed form of setting persons apart from the world, and 

* In the English version, it may be doobtfal whether ve shoald 
understand the sacred writer to say, ke believed wUft aU his house^ or, 
he rejoiced with aU his house. In the original Greeks the matter is 
settled. He rejeiced-wUh all his house, (i. e. congratulated them.) 
belfcviDginG6d. »v e 

t Whenever Gentile parents embraced the religion of Abrahaiq, 
ikey and iheir children received the same seal of the covenant. 

4 
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consecrating tbemto Ood, it follows that such children were 
and sbould be baptized. The attempt to explain this passage 
by rendering the term holy^ legitimate ; and unclean^ ille- 
gitimate ; seems hardly worthy of a serious refutation. 
Did the Apostle mean to. teach, that, unless one of the pa^ 
rents is a believer, and thus sanctifies the other, the marriage 
was null — ^the children would be illegitimate f Another 
attempt has been recently made to explain away this passage. 
But it involves the absurdity of supposing that a believer 
, sanctifies or makes holy every person with whom he asso- 
ciates, and every object on which he lays his hands ! ! How 
much easier is it to take the obvious meaning of the Apostle — 
the faith of one so sanctifies the connexion, that the children 
are accounted and treated as holy. The Apostle clearly 
asserts here, that the children of believers are holy. They 
must, therefore, sustain a peculiar relation to the church of 
Christ. They are separated from the children of the world, 
and dedicated to the service of Christ. Who can forbid 
water, that such should not be baptized ? I cannot adopt 
principles which compel me to rank such children with the 
children of unbelievers.* 

13. I cannot adopt the principle that no positive institute 
is binding upon us, but that which is expressly commanded 
in the New Testament. 

I find no express command in the New Testament for 
Steeping the Sabbath holy. Does it follow that I may utterly 
disregard the duty of setting apart every seventh day to the 
iiord? I find no command.for admitting females to the 
Lord's tabie. May I therefore exclude them % Clearly not. 
On what principle, then, can I deny to parents the privilege 
ofrconsecrating their children to the Lord, merely because 
the command to do so is not repeated in the New Testament % 
It was commanded at the first founding of the church, and 
the command has never been repealed. Why should I wait, 
or look, for a repetition of the command ? When baptism 
was introduced^s the sealing ordinance of the church, I find 
not a word of complaint uttered by the disciples that their 
children we«e excluded ; and most certainly they would have 
complained, if such had been the fact. People who had al* 
wayj3t>eerx laccuslomed to see children consecrated to the 
Lord by the same tokepi as their parents, would, at least, 

4 In moral character, I adnilt, they are alike ; but in Iheir candid 
tioll, relatjIoDs, and prospecte, there is a wide difference. 
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kave asked some questions of those who attempted to ahef 
this custom. But no such questions are recorded in the New 
Testament. No intimation is given that the subject was at 
all discussed. The record reaos just as we should expect it 
to read, if the practice vskre still continued, without hesita-' 
tion or doubt on the part of any. Converts brought forward 
their households, and the apostles baptized them, and no one 
thought of asking the reason why. It was perfectly under- 
stood by all parties. For they were expressly informed, 
that these days were predicted by the prophets; were the 
fulfilment of the types ; were the carrying out of the system 
of grace, Ttrhich God had begun to reveal to the father of 
the faithful ; and that all their chartered privileges were 
guarantied to them under the new dispensation. The pro- 
mise is to you and to your children, and to them that are' 
afar off, (and to their children ;) so the laws of the language 
require us to read it ; ** If ye be Christ's, thea ar.e ye Abra- 
ham's seed, and heirs according to the promise ;" Gal. iii. 29. 
How could a believing Jew wait for a command to baptize 
his children, : under such circumstances, and with such in- 
structions from the apostles 7* The custom being adopted 
by them, would of course be followed by the Gentile eon-^ 
verts, toithout a question. The silence of the New Testa- 
ment on this subject, therefore, instead of being an argument 
against in&nt baptism, is a most powerful argument in its 
favor. It is incredible that the apostles shouiahave refused 
to baptize the children of believing Jews, and no question or 
dispute have grown out of it. Instead' of waiting for a posi- 
tive command to consecrate my children to the Lord, by the 
rite of baptism, I take the ground that I may and must do* 
it, unless there is in the New Testament a positive command, 

♦ It is very fashionable to deny that baptism was introduced in the 
place of eircamcision, or that it has any connexion with it. Let thos« 
who d«Qbi remember two facts clearly stated in the Bible : 1. Both 
are a seal or token of faith ; Rom. iv. 11, CircumcisioTi a seal of, the 
righteousness of faith ; Acts ivi. 33, The jailer believed and waA 
baptized, he and all his, 2. The Apostle expressly calls baptism the 
^irewncision of Christ, i. e. Christian circumcision, Col. ii. 11, 13. 
That the vtwde of baptism is not here alluded to, has already been 
proved, p. 22; that there is a reference to the meaning and spiritual 
import of baptism, cannot be questioned. Now, mark the fhct, that 
the Apostle explains what he means by the circumcision of Christjjbf 
refernng to baptism; and enlarging on its spiritual signification. Gtm 
any one doubt that he meant to teach that baptisaii sop^sedes aii4 
stands in the place of circumcision 1 



•i; an express example, againet it. Every feeling of a pa- 
^ Tent's heart inciines me to do it. Every principle of God's' 
moral and providential government is in favor or it. No fact 
is more notorious, than that God has constituted parents the 
channels of influence through which good or evil shall flow 
to their children. No principle of the Bible is more promi- 
nent, than that he holds parents to a great extent responsible 
for the moral character of their children. No duty is more 
pointedly urged on the church, than the religious training 
of children. No ordinance for two thousand years was made 
so prominent, as that by which parents ana children were 
together consecrated to the service of Jehovah. And }^t I 
am told to wait fpr a positive command, before I dedicate my 
children, as well as myself to the Lord ! And many a con- 
scientious Christian has been gravely urged to icarcA the 
New T^stamtent for a command to baptize infmt$t As if 
it needed a new command, to establish a principle on which 
"^ the church had acted from its very foundation t If any search 
is attempted, it should be to find a passage that forbidi a 
practice so dear to the heart of piety— so essentially in accor- 
dance with every principle of the Bible-^so expressly sanc- 
tioned by the promises of the ^vsrlastino COVENANT. 

14. 1 cannot, without some Bible authority, abandon a 
practice held sacred b^ God's people, in all ages of the 
t^hurch, and never seriously called in question tiU within 
the last five or six hundired years. 

The practice of household consecration, by a public ordi- 
ntoce, was set up in the family of Abraham, and continued 
down to the commg of Christ without intermission. , That 
it was laid aside by the apostles has not been proved, nor can 
it be. They uttered nota word to discountenance the practice. 
Not a dingle instance can be produced of their refusing to 
baptize the whole family of a believer, when presented /or 
that purpose. So far from this^ we have very clear intima- 
tions that this was their practice. See above, under 1 1 and 
IQ. We have positive proof that the practice was univer- 
sally prevalent in the churches about 150 years afler th^ 
doaui of the apostles, and that it continued to prevail, without 
intermission or question, till some time in the 13th century. 

It is true, Tertulliah, in the 3d century, advised parent^ 
npt to baptize healthy children. He also advised young 
people not to be baptized, unless they were likely to die 
young. And the reason Ite gave was, that baptism ot^ 
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T^shed away f(ist sins. If, therefore^ they were baptized 
before the sins of their youth were committed, there could 
be little, if any chanc'e for their salvation ! But even he ad- 
vised to baptize children that were likely to die. He never 
called in question the Scripture authority for the ordinance. 
The Petrobrussians, a small fragment of the Waldenses, in 
the 13th century, were the first to deny the right of children 
to this ordinance ; and the reason they assigned was, that 
infants were incapable of salvation ! The Anabaptists, or 
re-baptizers of Germany, from whom our Baptists derive- 
tbeir origin, first made their appearance in the 15th century. 
It i«only three, or at the most four hundred years, therefore,' 
since Baptist sentiments, as now held, began to prevail in the 
church of Christ. See Miller's Letters on Baptism ; Woods 
on Infant Baptism; Milnor's, Mosheim's, and Busebius' 
Ecclesiastical History; WahPs History of Infant Baptism. 
The following testimony from the fetherg ©ught to silence 
all doubt as to the practice of the primitive churches : 

Justin Martyr was born about four years after the iieath 
of the Apostle John. In a fragment of his writings, we find 
this remark : ^' We have not received the carnal, but the spi- 
ritual circumcision, by baptism."* Evidently, ke supposed 
. that baptism comes in the place of circumcision. In another 
place, he speaks of persons being " proselyted to Christ in 
infancy." Irenaeus was born before the death of John, but 
wrote some fifty years after. He speaks of " persons rege- 
nerated, or baptized unto God, infants, and little ones, and 
children, and youth, and elder persons." Origen, who was 
born about 85 years after the death of the Apostle, says: 
" Infants also, by the usage of the church, are baptized." 
Oertainly, he must have, known what that usage was. His 
grandfather must have lived at the very time when the apostles 
preached. He states further : •• That the church had a tra- 
dition from the apostles^ to give baptism even- to infants." 
About 150 years after the death of the apostles, a Council of 
66 bishops met at Carthage. The question was proposed, 
whether infants might be baptized before or after ihey were 
eight days old 1 They (the Council) all agreed, that infants 
might be baptized at any age ; but not one exjaresised a doubt 
whether they should be baptized at all. . The usage, there- 

♦ Mark the identity of sentiment and expression with that of Paul,. 
Col. ii. 11, IS^Spiritwit citeumciston^Circwncisiifn of Christ, 
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fore, must have been, loAg before that, iettied beyond dupotlr-' 
And yet the Baptists would have us believe that this Coun^ 
cil first legislated tbe practice into the church. Augustine, 
a man of eminent piety and learning, who* lived about ^00 
years afler the death of John, says, that " infant baptism waft 
not instituted by any council, but has always been in use/' 
He adds, that he had *' never read or heard of any Christian, 
Catholic or Sectary, who held otherwise." Never heard oi 
any Christian who denied baptism to infants I And that with- 
in 300 years of the apostles ! And yet you can hardly take 
up a Baptist newspaper, without seeing it gravely stated that 
infant baptism is a dogma of the Pope ! What historians f 
This same Augustine had a controversy with Pelagius o» 
origin&l sin, and charged him with holding sentiments in" 
consiste^it with the baptism of infants. Pelagius repelled the 
charge as a slander, saying, ** I never heard of any, not even 
the most impious heretic, who denied baptism to infants.**^ 
Yet our best Baptist historians would have us believe, that 
infant baptism was then a new doctrine — had only been 
practised in the church about 100 years. Such a change, in 
so short a time, throughout the whole church ; yet the most; 
learned men of the age, whose iiithers lived at the very iimm of 
the change, never read nor heard of it ! What a miracle ! 

I cannot consent, without better Scripture authority than 
h^s yet been produced, to abandon a practice held sacred m 
the church from its very foundation, and so recently called 
in question. 

15. I cannot consent, without a warrant from Scripture, 
to give up a practice so admirably adapted to promote the 
welfare of the churehvinalt future generations. 

A Baptist once aelced a Paedo-Baptist deacon—^" Wliat 
benefit do you imagine to arise from baptizing children i" 
Said the deacon — "I also will ask you one question. If 
you were to bring forward your ehildren, and solemnly give 
them' up to the Lord, and enter into covenant to train them 
np for him,, applying the water of baptism as a sign of their 
need of the washing of regeneration and renewing of the 
Holy Ghost, and humbly looking to» God for his grace to 
bless your endeavors to lead them to Christ — would you not 
feel yourself under a peculiar and solemn obligation to be 
very faithful to those children, to take great pains to * bring 
them up in the nurture and admonition of the Lord V " The 
man replied-^** I certainly shtxuld." " Then," said the dear 
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con, " yotrr question is answered. The benefit of infant 
baptism is, that it tends to secure the religious training of 
the rising generation." • 

Now, who does not know that the hope of the church is 
in the rising generation 1 How can the church live, unless 
the children soon come forward to take the place of their 
fathers 1 And what hope is there thai such will be the fact„ 
unless the children are trained up in the nurture and admo- 
nition of the Lord? In ail ages, this has been the grand' 
means of preserving and perpetuating the church. From the 
days of Abraham to the coming of Christ, nearly all the piety 
to Se found in the world was found among those who had been 
in their infancy consecrated to the Lord, and received their 
education under the care of the church which God had esta- 
blished. For twelve hundred years after the death of the 
apostles, the practice of infant consecration was continued ; 
and Christ had a seed to serve him, even amidst the dark- 
ness and corruptions of Popery. The pious and devoted 
Waldenses, who maintained the truth ana purity of the gos> 
pelr in a long and desperate struggle against the powers of 
Antichrist, from the 11th to the 15th century, uniformly ob- 
served this ordinance, and faithfully fulfilled their vows in 
training their children for the Lord.* The distinguished 
reformers, Luther, Melancthon, Calvin, and Knox — the 
Puritans of England — and the pilgrim fathers of Jthis coun- 
try — ail maintained the rite of infant consecration, and the 
consequent obligation8.t And the effect has been most 
happy, in preserving the' parity of the church through every 
trial, and raising up generation after generation of faithful, 
devoted Christians. True, there have been heresies and 
corruptions in churches that observed thi» ordinance; but 
these have been owing ta other causes, and not to the ob- 

* It has been often asserted that the Waldenses renounced infant 
baptism, bat the testimony of history and their own writings fully dis- 
prove the assertion. We oritig cru/r ckUdren to he b4ptized^ is their owa 
united and solemn declaration, in ddcuments published to the vorld. 
True, some of them neglected to bring their children to be baptized by 
the Popish Priests r ana for good reasons. True, the Petrobrussiaat, 
above named, renotinced infant baptism ; but these were a distinct sect^ 
not more than one to thirty of the Waldenses.— >Ml^r, p. 42. 

I Whea Roger Williams became a Baptist, there was no Baptisi 
minister in this country to immerse him. He and one of his deacons, 
therefore, went into the water together, and immersed each other. -^ 
T^mbftJVs Bistory of Covmecticid, bk these da]{s, immersion even 
by a Presbyterian ininister is not rr garded as hapttsm^ for want of the 
apostolic succession. 



